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Abstract
The perspective on Isa al-Masih or Jesus has been one point of  separation and 
a source of  endless tension between Islam and Christianity. While Western 
tradition believes that Isa al-Masih is the son of  God, Islam ensures that Isa 
is the son of  a human being, a servant of  God or a prophet and a messenger of 
God. This paper is not intended to resolve this debate, but through a thematic 
study by examining verses that reveal about Isa al-Masih in any verses in 
the Qur’an, wants to show that despite theological differences in the views of 
Isa al-Masih between Islam and Christianity cannot be avoided, however the 
meeting points between Islam and Christianity is very strong and that is in 
the Qur’an called Kalimatun sawa’ which makes both emphasize peace rather 
than conflict. Isa al-Masih is seen by Christians and Muslims as a respected 
figure and has a prophetic mision of  freeing the weak and oppressed people. 
Therefore, in Islamic tradition, Isa al-Masih is considered as the apostle of 
ulul azmi or the liberator Prophet.
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[Pandangan mengenai Isa al-Masih merupakan salah satu titik pemisah 
dan sumber ketegangan antara Islam dan Kristen yang nyaris tidak pernah 
berakhir. Saat tradisi Barat meyakini Yesus atau Isa al-Masih sebagai anak 
Tuhan, Islam justru memandangnya sebagai anak manusia, pesuruh Tuhan 
atau seorang nabi dan rasul. Artikel ini tidak bermaksud menyelesaikan 
perdebatan tersebut, melainkan lewat kajian tematik dengan mengkaji 
berbagai surat dalam al-Qur’an, akan tetapi ingin menunjukkan bahwa 
meskipun terjadi perbedaan pandangan secara teologis tentang Isa al-Masih 
antara tradisi Islam dan Kristen tidak dapat dihindari, namun titik temu 
antara keduanya sangat kuat dan itulah yang disebut al-Qur’an sebagai 
kalimatun sawa’ yang membuat keduanya lebih menekankan pada kedamaian 
daripada konflik. Isa al-Masih dipandang oleh Kristen dan Islam sebagai 
tokoh terhormat dan memiliki misi profetik membebaskan manusia yang 
lemah dan tertindas. Sehingga dalam tradisi Islam, Isa al-Masih tergolong 
sebagai nabi ulul azmi atau sang pembebas.]
Keywords: Isa al-Masih, Islam, Perspective, Meeting Point
Introduction
The theological tension between Islam and Christianity has been a 
long-debatable. Its tension due to contrasting views and beliefs about Isa 
al-Masih or Jesus has been an essential figure in these two major religious 
traditions. In its report, the biggest Islamic newspaper Republika in 2011 
documented the destruction of  a billboard saying “Jesus: A Prophet of 
Islam” by an Australian based on-Muslim NGO. In the beginning, the 
billboard aims at encouraging Christians and Muslims to find meeting 
points by raising awareness that Muslims believe in Isa al-Masih. However, 
for the perpetrators of  the destruction, the billboard was seen as an open 
attack towards the Christians. They, according to Bishop Porteus, believe 
that Isa al-Masih is more than a Prophet. He is the son of  God. He is 
God and the savior of  mankind.1 Meanwhile, for Muslims, he was a man, 
although he has several features. These events are enough to indicate 
1 “Uskup Australia tak rela Isa disebut Nabi,” Republika, June 3, 2011.
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that—as stated by Leirvik—question of  Isa al-Masih is one problem that 
is sensitive in the history of  apologetics and Christian-Muslim dialogue.2
According to Seyyed Hossein Nasr, the issue of  Isa al-Masih is 
one of  seven theological issues often contributing to tension and conflict 
between Christianity and Islam until now. Seven to these problems, 
according to Nasr is: first, about the origin of  the nature of  God; second, 
the finality of  religion; third, the meaning and status of  sacred scripture; 
fourth, language sacred; fifth, distinguishes the circumstances sacred; sixth, 
how to look at the life Jesus; seventh, Christian-Muslim attitudes towards 
modernism and post modernism.3
Actually, a different view of  the figures is not just a monopoly, and 
occurs between religious communities, but also in one religion or race 
or even in one group in the community. Polemic was not less exciting 
and even causes acute hostility. Between the Muslim majority and the 
Jamaah Ahmadiyah Qadian is one example. For the majority of  Muslims, 
the Prophet Muhammad is the last prophet of  a series of  prophets sent 
by God. As for Jamaah Ahmadiyah Qadian, the Prophet Muhammad is 
not the last. The Prophets after him exist; one of  them is Mirza Ghulam 
Ahmad.4
Theological issues are one of  the problems in religious dialogues. 
History records, often in the name of  God or religion, a different 
understanding of  the theological issues may trigger horizontal conflicts. 
In this context, it takes caution in expressing the theological perspective, 
both internally and externally, in order not to damage the social 
relationships. It takes a wise attitude and a polite religion language and a 
sophisticated language game, so that differences of  opinion do not give 
2 Oddbjorn Leirvik, Lorong Baru Dialog Kristen Islam, trans. Ali Nur Zaman 
(Yogyakarta: Fajar Pustaka, 2007), p. 1.
3 Seyyed Hossein Nasr, “A Few Comments on Theological Issues in the 
Islamic-Christian Dialogue’ Yvonne Yazbeck Haddad and Z. Wadi Haddad (eds.), 
Christian-Muslim Encounters (Florida: University Press of  Florida, 1995), pp. 457-466. 
4  Iskandar Zulkarnain, Gerakan Ahmadiyyah di Indonesia (Yogyakarta: LKiS, 
2006), p. 102-104.
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birth to religious violence, but it is seen as part of  the richness and grace 
of  God. For that reason, it would still be relevant to discuss Isa al-Masih 
who had a special place in the hearts not only of  Christians but also in 
the hearts of  Muslims.
Among the figures of  history in the Abrahamic religions, Isa al-
Masih is a polemical figure, so that the case like what reported by Republika 
still happens between Christians and Muslims. He is a person who is 
“contested” between the two religions. As a “text,” as to borrow a phrase 
in hermeneutics, Isa al-Masih is a “open text,” so it is not surprising that 
every translator has a different view, though not impossible that there 
may also be similarities. This paper seeks to explore how Islam through 
al-Qur’an, the Hadith and the translator see Isa al-Masih. Tarif  Khalidi 
has a different terminology as we might say that this paper attempts to 
find the explanation of  Islam with regard to “The Quranic Jesus.”5
Tracing the Genealogy of  Isa al-Masih
In Islam, Isa al-Masih is seen as a human being as that is generally 
born by and derived from human beings as well. The difference is that, as 
affirmed in the chapter Ali Imran [3]: 47, he was born of  a woman that 
“no man has touched me.” Thus, according to this verse, Isa al-Masih 
was born by Maryam who had never been associated with a biological 
of  any man. Therefore, it is not as general as well, when during the 
descent child is almost always associated with his father’s name,6 such as 
Muhammad ibn Abdullah, Waryono ibn Abdul Ghafur, Zaenuddin ibn 
Hudi Prasojo, Sahrin ibn Haji Masri and others, not so with Isa al-Masih. 
He is twenty-three times called Ibn Maryam,7 as a hint that he had no 
5 Tarif  Khalidi, The Muslim Jesus, trans. Iyoh S. Muniroh & Qomaruddin SF 
(Jakarta: Porch, 2003).
6 Waryono Abdul Ghafur, “Jejak Genealogis Kekerabatan Manuasia: Telaah 
atas Penisbahan Anak kepada Orang Tuanya,” Journal of  Studies Sciences of  the Qur’an and 
the Hadith, Vol. 5, No. 2, 2004, pp. 99-117.
7 Syauqi Abu Khalil, Atlas al-Qur’an, trans. M. Abdul Ghoffar (Jakarta: 
Almahira, 2006), p. 129.
Epistemé, Vol. 14, No. 2, December 2019 ж 353
Waryono; Zaenuddin; Mohammed: The Qur’anic Jesus................
biological father. To explain this patchiness and gives understanding to 
the community—especially at the time—when when the cloning and IVF 
technology has not been found and may not have been a son of  adultery, 
certainly not easy. Maryam themselves-as recorded in this verse—wonder 
because she was a virgin. Therefore, Ali Imran verse 47 is covered by 
the phrase “Thus Allah creates what He wills. When He was about to set a plan, 
He simply said: “Be,” then so be it.” However, the Islamic faith, the issue of 
Isa al-Masih born without a biological father is seen more easily. For no 
one is born not only without a father but also without a mother, Adam. 
In that context argument, Allah describes the possibility of  occurrence 
Isa in another verse, i.e. in QS. Ali Imran [3]: 59.
Maryam was born and raised on the family of  Imran (Ali Imran). 
Who they are and who Imran is mentioned in the Qur’an. The name 
is taken from QS. Ali Imran [3]: 33. He is mentioned in sequence after 
Adam, Nuh and Ali Ibrahim. Adam was the first person created by Allah 
with His power (without the father-mother). Noah was the Prophet sent 
by Allah on Earth who is known to have a long life and experience of 
longest preaching than the other Prophets or Rasul, and Ali Ibrahim—one 
of  them is—Isaac, the family who later bears many Prophets, including 
Moses. While Ali Imran, one of  them, is Isa al-Masih. Among them are 
the same affinity and relationship, not only of  humanity but also in terms 
of  spirituality and doctrine carries. From the human side, they are all 
humans like humans in general which are bound by time and space. In 
terms of  spiritual and teachings, all teach the same religion, the religion 
of  monotheism or Islam (resignation and submission only to Allah). That 
is the meaning of  the phrase “one another as one lineage.”8 
From this expression becomes clear that a universal kinship is 
a kinship of  humanity framed by noble and straight values, not only 
theologically, but also socially. Therefore, the relationship and brotherhood 
8 In the Hadith mentioned that all the Prophets are close relatives. Their 
mothers are different, but their religion is one.
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of  humanity is not enough, if  not accompanied with noble and good 
values. That is why when Noah prayed to Allah that his rebellious son 
was saved from the flood, Allah warns that: “... in fact, he was not including 
your family, indeed (his actions) are bad deeds” (QS. Hud [11]: 46).
In the Qur’an there are two names Imran. Imran the first is the 
father of  Moses which was related to Aaron. Genealogy is Musa ibn 
Imran, Imran ibn Izhar, Kohath ibn Izhar, Kohath ibn Levi, Levi ibn 
Ya’qub, Ya’qub ibn Isaac, Isaac ibn Abraham. While the second Imran 
was the father of  Maryam, mother of  Isa al-Masih. Genealogy is Isa ibn 
Maryam, Maryam ibn Imran.9 
 There are differences of  opinion about the distance or the time 
span between the first and the second Imran. According to Christian 
tradition, the distance between them was about 15 centuries. Meanwhile, 
in the opinion of  others about 1800 years.10
According to Yusuf  Ali, Imran is a respected person in the 
community and the families of  the Israelite priests known to be clean and 
religious.11 He allegedly died when Maryam was still in the womb.12 Thus 
she was born orphaned. As mentioned in verse 37 QS. Ali Imran, Maryam 
was then maintained or raised by Zakaria.13 Therefore, in the further 
description in the Qur’an, the story of  Maryam is more precisely woven 
together with Zakaria compared with both parents. Zakaria is the father of 
Yahya. Maryam’s mother, Hanah binti Faqudz with the wife of  Zakaria or 
the mother of  Yahya is a cousin. Then Isa al-Masih and Yahya are cousins.14 
9 Ibn Kathir, Tafsir Ibn Kathir (Beirut: al-Kitab al-‘Alamy, 2007), p. 23.
10 Ali Audah, Nama dan Kata dalam al-Qur’an (Bogor: Litera AntarNusa, 2011), 
p. 259-260. 
11 Abdullah Yusuf  Ali, Qur’an Terjemah dan Tafsirnya, trans. Ali Audah (Jakarta: 
Pustaka Firdaus, 1993), p. 131.
12 Barbara Freyer Stowasser, Reinterpretasi Gender, trans. H.M. Mochtar Zoerni 
(Jakarta: Pustaka Hidayah, 2001), p. 186.
13 Ibid., p. 167-186. 
14 Abdullah Yusuf  Ali, Qur’an Terjemah..., p. 131; Ali Audah, Nama dan Kata…, 
p. 260; Ibn Kathir, Ibn Kathir..., p. 23. According to Nurcholish Madjid, Maryam’s mother 
is Elizabeth, which means someone whose heart is affirmed by God. Nurcholish Madjid, 
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Zakaria and his wife had a son, Yahya when he was already elderly 
and he assumed his wife was barren (QS. Ali Imran [3]: 40-41, Maryam 
[19]: 1-11), and it happened also with Ibrahim.15 This is nothing but the 
effort and prayer to God as recorded in the QS. Ali Imran [3]: 38-39. 
Nevertheless, when received the happy news, they had wondered how 
he would have a child, when his age is no longer productive. The news 
about the birth of  the angel of  Zakaria, Yahya (QS. Ali Imran [3]: 39) 
is almost equal to the news about the birth of  Isa al-Masih of  Maryam 
(QS. Ali Imran [3]: 45). It is among the few irregularities that occurred 
in a large family of  Imran:16 have children at the time of  old age, have 
children without having biological relationship, can talk while still a 
baby and others. Meanwhile, the praise and grace of  God to Yahya (QS. 
Maryam [19]: 12-15) is the same as what Jesus said about himself, while 
speaking in the cradle (QS. Maryam: 30-33). It is a clue that there is a 
strong relationship between the figures-Maryam Zakaria on one side and 
the figures-Isa Yahya on the other side.17
The Birth of  Maryam
Maryam is the only woman mentioned by name in the Qur’an. The 
names of  other women, simply called symbolic, such as Umm Moses, 
Imra’atu Imran, Imra’atu ‘Aziz, Imra’atu Pharaoh, Sister of  Aaron, and 
others. Her name often appears in the Qur’an than in the New Testament. 
In the Qur’an, the word Maryam is called 34 times. It is most widely 
mentioned in the QS. al-Ma’idah [5], as many as 10 times, then QS. Ali 
Imran as many as sevent times. In the QS. Maryam itself, this word is 
“Keluarga Imran, Siti Maryam dan Isa al-Masih,” Komaruddin Hidayat & Ahmad Gaus 
AF (eds.), Melintasi Batas Agama (Jakarta: Paramadina, 1998), p. 391.
15 Jerald F. Dark, Ibrahim Sang Sahabat Tuhan, trans. Satrio Wahono (Jakarta: 
Serambi, 2004), p. 118-119.
16 Aris Gunawan Hasyim, RLQ: A Revolutionary way in Learning Qur’an 
(Surabaya: Graha Pustaka Media Utama, 2007), p. 88.
17 Barbara Freyer Stowasser, Reinterpretasi Gender…, p. 168.
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simply called 3 times.18 According to Jane Smith and I Yvone Y. Haddad, 
actually there are 70 verses which refer to Maryam.19 The number of  so-
called name Maryam in the Qur’an, is a hint that she was an important 
figure in the Islamic view. Because of  the importance, according to some 
of  the great scholars of  Islam, such as Ibn Hajar dubbed Ima>mul Muh} 
additsin, Qurtuby dubbed al-Shaykh al-Muffassiri <n, and al-Asy’ary, Sunni 
theologist, Maryam and five other women; Eve, Sarah, Ummi Moses, 
Hajar, and Assia were all female prophets.20
The story about Maryam in the Qur’an is mentioned in the four 
Makiyah verses (Maryam [19], al-Mu’minun [23], az-Zukhruf  [43], and 
al-Anbiya’ [21]) and in the seven Madaniyah verses (Ali Imran [3], an-Nisa’ 
[4], al-Ma’idah [5], at-Tawbah [9], al-Ahzab [33], al-Hadid [57], as-Shaff 
[61] and at-Tahrim [66]). The story is repeated with a purpose to affirm 
that Maryam has privilege, but she and her son did not become God.
Just as Isa al-Masih, the presence of  Maryam in the family of  Imran 
and the society of  Bani Israel was considered uncommon. Based on the 
understanding of  the QS. Ali Imran [3]: 35, Quraish Shihab explained 
that the wife of  Imran, Hanah determined and promised to make her 
unborn child to be fully submissive in Baitul Maqdis. The determination 
and promise show that Imran’s wife hoped that it would be a man. This is 
due to the enactment of  provisions in the local tradition of  the time that 
only boys who served in the house of  God with a reason to maintain the 
sanctity of  places of  worship from menstruation experienced by women.21
18 Muhammad Fu’ad Abdul Baqi, al-Mu’jam al-Mufahras li Alfadzil Qur’an 
(Bairut: Darul Fikr, 1978), p. 665.
19 Jane I Smith & Yvone Y Haddad, “The Virgin Mary in Islamic Tradition 
and Commentary”, The Muslim World, Vol. 79, No. 3-4, 1989, p. 162.
20 Muhammad al-Habasy, al-Mar’ah bainas Syari’ah wal Hayah (Damascus: Darut 
Tajdid, 2002), p. 152-153.
21 M. Quraish Shihab, Tafsir Al-Mishbah, Vol. 2 (Jakarta: Lentera Hati, 2000). 
p. 72-73. It enough represents how strong the culture of  patriarchy in society at that 
time until Muhammad came. When someone gave birth to a daughter, she looks so sad 
and hopeless to complete her promise. This tragedy reminds us of  Khadijah, wife of 
Muhammad and to Arabic women who experienced the same thing at that time; being 
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However, the patriarchal traditions were eroded by God through 
the example of  Imran’s family and later also through the example of 
Muhammad: first, God said that although boys are not like girls (QS. 3: 
36), but that does not mean that women are lower than men. Therefore, 
despite giving birth to a daughter, this did not dampen her vow. This 
is in line with its name, Maryam, which means’ abidah and khadimah or 
servant of  God who devout serving.22 
Hanah indeed was “surprised and disappointed” when she gave 
birth to a daughter. But the disappointment did not last long and soon 
she realized then prayed for the baby, “I ask Your protection for her and her 
descendants from the accursed demonic disorder.” Du’a> kadu’a Umm ul> innaby.23 
The following Hadith described that Mary was not only untouched by 
the devil, but also chosen by God, who grew up in piety and holiness. 
Mentioned in the HR. Bukhari and Muslim from Abu Hurairah that, 
“Every son of  Adam is born touched by devil at the time of  his birth except 
Maryam and her son” and another HR. Bukhari and Muslim from Hisham 
bin Hakim also stated that, “The best women in the world are four: Maryam 
ibn Imran, Asiya wife of  Pharaoh, Khadijah daughter of  Khuwailid, and Fatimah 
daughter of  Muhammad.”24
Because of  her mother’s sincere prayers, mentoring and education 
of  God through Zakaria, Maryam grew up into “a holy house servant” 
and stayed more in the sanctuary; a special room part of  the mosque25 
that was given privilege or a miracle by God (QS. 3: 37). Second, Prophet 
Muhammad demonstratively was very proud of  his daughters. God also 
shy to have a daughter or having a daughter is considered a disgrace. Tariq Ramadhan, 
Muhammad Rasul Zaman Kita, trans. R. Cecep Lukman Yasin (Jakarta: Serambi, 2007), 
p. 76. 
22 Barbara Freyer Stowasser, Reinterpretasi Gender…, p. 185. 
23 Prayer of  a mother is like the prayer of  the Prophet.
24 Ahmad Syauqi Ibrahim, Ensiklopedia Mukjizat Ilmiah Hadis Nabi, trans. A. 
Zaini Anshori, Vol. 1 (Bandung: Sigma Publishing, 2010), p. 203-205.
25 This story is as a description that women not only can be takmir, but even 
can live in a specific place in mosque. Therefore, it is wrong if  women cannot go to 
mosque even to pray together.
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predestined Muhammad not to let his sons live.26 All of  his living children 
and grand children were daughters.
Maryam grew up in the sanctuary into a beautiful girl. She 
worshipped days and nights, and her patience and kindness were known 
throughout the nation of  Israel. With knowledge and the environment 
around “the shrine,” Maryam grew up to be a lady who kept her purity 
(QS. Al-Anbiya’ [21]: 91 and at-Tahrim [66]: 12) and therefore, she 
became an examplery woman for those who believe. This confirms that 
she could not have committed adultery, as most Christians believe, an 
act that in the Qur’an is called fakhisyah, act very bad and dirty. This is a 
history of  Maryam, since she was in the womb until she became a woman 
with an awesome spiritual experience level, so she was chosen by God 
to give birth one of  His prophets, namely Isa al-Masih. Because of  this 
position, Maryam has been used as a reference in the development of 
female spirituality or mysticism world. Sufism are the women who are 
fully equal to men in terms of  religion and intelligence.27
Predicates of  Maryam
In the Qur’an of  Makkah period (QS. Al-Mu’minun [23]: 50 and 
al-Anbiya’ [21]: 91), Maryam and her son is considered as a sign, more 
precisely, as a sign of  the power of  God. In the period of  Medina, the 
predicates of  Maryam are clearer. Mentioned in QS. Ali Imran: 42, she 
had become a woman chosen and God sanctified her so that she was 
free from committing sins that normally exist in humans. Therefore, in 
verse 75, Maryam is called the “queen of  truth” (siddi <qoh). With this title, 
scholars argue that she is a Prophet. Because the nature or the predicate is 
something that must be possessed by the Prophet and Rasul. In addition, 
God calls Maryam al-qa> niti <n, ie those who are humble in worship and 
26 Syafiq Hasyim, Hal-hal yang Tak Terpikirkan tentang Isu-isu Keperempuanan 
dalam Islam (Bandung: Mizan, 2001), p. 33.
27 Abu Abdurrahman al-Sulami, Sufi-sufi Wanita: Tradisi yang Tercadari, trans. 
Ahsin Mohammad (Bandung: Pustaka Hidayah, 2004).
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religion. She never deviated, and God never let her do nasty adultery. 
Even so, Maryam and her son remained ya’kula> nit tha’a> m (eating, etc.), 
because they are humans.
Pregnancy of  Maryam and The Birth of  Isa al-Masih
The news or story of  Maryam’s pregnancy is conveyed at length in 
the QS. Maryam [19]: 16-22. Then described in QS. al-Anbiya’ [21]: 91, 
Ali Imran [3]: 45, and the last in at-Tahrim [66]: 12. Maryam’s pregnancy 
occurred when she was not with her family, when she was being away 
from people and communities to pray and worship. The Qur’an states that 
she was somewhere in the east.28 This pregnancy news she heard from 
Ruhana, who was none but the angel who incarnated in human form, 
surprised her because she had never had sexual relations. Gabriel met 
Maryam, who was much alone, according to some commentators when 
Maryam was about 13-15 years old when she recently completed two 
menstrual cycles.29 Gabriel even not just gave the news of  the pregnancy 
of  Maryam, but also told the name of  her unborn child, Isa al-Masih 
ibn Maryam (QS. Ali Imran: 45). Thus, the name is not a gift from his 
mother, but from God’s revelation brought by Gabriel.
Knowing herself  was pregnant without going through a natural 
process, Maryam was confused, so she had to move away and isolate 
herself  from society. According to Abdullah Yusuf  Ali, the Angel 
information about the pregnancy was occurred in Nazareth (Galilee) 
about 65 miles north of  Jerusalem.30 Maryam imagined scorn and insult 
because she was pregnant and gave birth to a child without having a 
husband, while during the time, she was known as a woman with honor 
and self-esteem. Therefore, she would rather die because of  bears the 
shame of  an action that was not done. In addition, she gave birth to a 
28 Ibn Kathir, Tafsir Ibn Kathir, Vol. 3..., p. 154; M. Quraish Shihab, Tafsir 
al-Mishbah, Vol. 8..., p. 164.
29 Ahmad Syauqi Ibrahim, Ensiklopedia Mukjizat..., p. 209.
30 Abdullah Yusuf  Ali, Qur’an Terjemah..., p. 770.
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child without a family present, so she bore physical and psychological 
burdens alone.31 In these situations Maryam needs at least three things: 
first, a quick treatment to heal herself  from severe depression. Second, 
a person to accompany her during childbirth and to care for her after 
giving birth. Third, water and food required by women when they want 
to give birth. All Maryam needs were fulfilled one by one by God (QS. 
Maryam: 24). 
That antidote finally made Maryam tough. She gave birth 
accompanied by Gabriel in a place with much food and water sources. 
According to al-Biqa’i—as quoted by Quraish Shihab—this is another 
miracle obtained by Maryam. It was predicted that Isa al-Masih was 
born in winter, while dates only bear fruit in summer. However, even 
in winter, the dates grew their fruit and the fruit helped Maryam, who 
was giving birth. Al-Biqa’i continues, there was a harmony between the 
tree of  dates and the birth event. The tree cannot bear fruit unless after 
the process of  fertilization. But what Maryam showed was precisely the 
opposite. The fruit fell without fertilization.32
Isa al-Masih is the common man who was born in the world after he 
was in his mother’s womb for approximately—according to the majority 
scholars—9 months. This is as described in QS. Maryam [19]: 23-26.33 The 
Qur’an does not explain the date and month of  Isa al-Masih’s birth, as it 
was not explained the date and month of  Maryam’s birth. Even though 
Christians always commemorate Isa al-Masih’s birthday every 25th of  December.
After enough rest, more or less for 40 days and strong enough 
to rise, withholding her child, Maryam returned to her family and 
people. Then Maryam took her son to her people (QS. Maryam: 27). As 
31  Ahmad Syauqi Ibrahim, Ensiklopedia Mukjizat…, p. 211.
32 M. Quraish Shihab, Tafsir Al-Mishbah, Vol. 8..., p. 169.
33 According to another opinion, Maryam was pregnant and gave birth in a 
short time, not as commonly. This opinion is based on the words of  Ibn Abbas who 
stated that when she conceived and gave birth directly and in accordance with the verse 
which uses fa at the beginning of  each section 22, 23, and 24 of  QS. Maryam showing 
that it happened very quickly. Ahmad Syauqi Ibrahim, Ensiklopedia Mukjizat..., p. 209.
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predicted, she received scorn from her people: O Mary, indeed you have 
done something bad ... your father is certainly not bad and your mother is certainly 
not a fornicator (QS. Maryam: 27-28). So, why did you follow the path that 
is not recognized by your mother and father? In other words, as stated 
in QS. an-Nisa’ [4]: 156, Maryam was accused by the Jews that she had 
committed adultery with a man named Yusuf  an-Najjar,34 until she gave 
birth to Isa al-Masih. This is of  course a big lie (buhtanan’ adzima). It is 
a big lie that Maryam gave birth to an illegitimate child.35 This allegation 
is obviously unfounded, if  looking at Maryam reputation as qa>niti<n and 
siddiqah as previously described. 
Getting the allegation, Maryam did not defend herself  in person, 
even though it damaged her good name. She did not say anything indeed 
because nobody would believe her. Maryam then appointed her son in her 
lap to explain everything although it was underestimated by Bani Israel. 
In their logic, it is clearly not possible that a baby can speak fluently, 
because small children cannot talk a lot especially to explain something 
important. However, QS. Maryam: 30-36 explains that “Isa said: “I am 
the servant of  God; He gave the book (the Bible) and made me a Prophet,”(30) 
“and made me a blessed wherever I am, and he ordered me (to perform) the prayer 
and (pay) zakat as long as I live” (31), “and dutiful to my mother, and He does 
not make me a snob nor wretched.”(32) “and Peace be upon me, on the day I was 
born, the day I die and the day I shall be raised alive!” (33), “That is Isa, son of 
Maryam, who said the right words, they are arguing about the truth.”(34) “it is not 
worthy for God to have a son, The holy Him. when He has set something, He just 
said: “Be, then so be it.”(35) “Verily Allah is my Lord and your Lord, so worship 
Him by you all. This is the straight path.” (36)
34 Barbara Freyer Stowasser, Reinterpretasi Gender..., p. 190-1.
35 Untruth accusation was not only contradicted by the Qur’an, but also by 
Luke and Matthew. In Luke 3: 23 says: ... and so it was thought, he is Joseph, the son 
of  Eli. Because, according to Matthew 1: 1-25 that the birth of  Jesus Christ at the time 
Maryam was betrothed to Joseph, in fact she was pregnant from the Roh Kudus, before 
they lived as husband and wife.
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That was little Isa al-Masih statement in front of  his people, a 
statement which not only explains his status, but also the position and 
teachings. Isa al-Masih also explained his humanity and therefore, he is 
definitely not a son of  God, because He could not give birth. Isa al-Masih 
is the son of  Maryam. Therefore, he is often called by Ibn Maryam and 
not ibnullah (son of  God). Thus, from the previous description it can 
be argued that the Qur’an accepts the doctrine of  the Virgin Birth, but 
it does not accept Isa al-Masih as God’s son because in Islam, his birth 
is still seen more easily. What is the argument? Long before, God already 
created Adam with no father and mother (QS. Ali Imran [3]: 59). Thus, 
creating Isa al-Masih from a mother is much easier than creating Adam 
from no mother nor father. For Muslims, Isa al-Masih who is mentioned 
24 times in the Qur’an is often called the word Ibn Maryam. He is no 
more than an ordinary human being who was born of  a woman and no 
divinity.36
Isa al-Masih is a prophet (QS. Maryam [19]: 30) and a Rasul (QS. 
Ali Imran [3]: 45) and included in a row of  other apostles. While Maryam, 
his mother is the woman chosen and sanctified by Allah (QS. Ali Imran 
[3]: 42) and not a mother of  God. So they are the chosen people of  God. 
But, how holy and the chosen people they were, they remain humans.37
Isa and Other Name
Isa is not only popularly called Ibn Maryam, but also known as al-
Masih. In the Qur’an, the word is called repeatedly 11 times, all of  which 
pointed to Isa al-Masih. According to Thabathaba’i, al-Masih is mu’arrab, 
the Arabic word of  masyih, the word contained in the Old Testament and 
the New Testament. Isa is called al-Masih, according to Thabathaba’i 
36 Hans Kung et.al., Christianity and the World Religious (New York: Doubleday 
and Company, Inc., 1986), p. 98-9; Nurcholish Madjid, Pintu-Pintu Menuju Tuhan (Jakarta: 
Paramadina, 1995), p. 220.
37 Mohammed Arkoun, Berbagai Pembacaan al-Qur’an, trans. Machasin (Jakarta: 
INIS, 1997), p. 78-9.
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because he is blessed with oil. This is stated in QS. Maryam [19]: 30-31.38
Based on QS. Ali Imran [3]: 45 and An-Nisa’ [4]: 171, Isa is also 
called the word.39 The mention of  Isa as the word is one issue that 
distinguishes Islam with Christianity in looking at Isa and revelation. 
According to the interpretation of  Islam, Isa is called the word because he 
was created directly by God with His word kun and remained unchanged 
in terms of  shape or form, he remains a man and not a child of  God, nor 
God. Isa was created and born not through a common way, but through 
an extraordinary process. According to Raghib al-Isfahani, Isa is called 
the word, because through it, God shows the way human live, just as 
God shows human with His other words like al-Qur’an.40
When explaining himself  to Bani Israel, Isa (a little child) stated 
that he was ‘Abdullah and a prophet. This is as stated in QS. Maryam: 30. 
Abdullah means the servant of  Allah. The word ‘Abdullah is addressed 
to anyone who obey God, whether human or not, such as angels and 
demons. But Isa is ‘Abdullah from the type of  human being as general 
humans. Therefore, in another verses, namely QS. Maryam: 19, God 
explains that Isa was a holy boy (ghula> man zakiyya). Besides as ‘Abdullah 
of  the human type, Isa is also a prophet, which means a messenger or the 
person delivering the message or news. In terms of  religion, the prophet 
is a human being like everyone else. The difference is, he has become 
the choice of  God by revelation. It is affirmed in QS. al-Kahf  [18]: 110.
Isa is not just a prophet, but he is a prophet with a predicate ulul 
‘Azmi.41 According to an opinion, the prophet ulul ‘Azmi are those who 
have the fortitude and patience, sincerity and determination. Meanwhile, 
according to another opinion, ulul ‘Azmi is a prophet whose the covenant 
38 Muhammad Husain Tabataba’i, al-Mizan fi Tafsir al-Qur’an, Vol. III (Beirut: 
Mu’assasah lil-‘Alam al-Matbu’at, 1991), p. 224-225. 
39 Saleh ‘Udhaimah, al-Mustalahat Qur’aniyyah (Beirut: Darun Nasr, tt.), p. 363.
40 Ar-Raghib al-Isfahani, al-Mufradat fi al-Gharib al-Qur’an (Egypt: Mustafa 
al-Baby  al-Halaby wa Auladuhu, 1961), p. 439-440. 
41 Muhammad Husain Tabataba’i, al-Mizan fi Tafsir…, p. 148-149; Sahabuddin 
et.al., Ensiklopedia al-Qur’an..., p. 1032-1033.
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taken by God with a firm agreement or mitsqan ghalidza.42 Based on QS. 
asy-Syu’ara [42]: 13, al-A’la [87]: 19 and al-Maidah [5]: 51, Thabathaba’i, 
stated that ulul ‘Azmi is sha>h} ibu shar’in wa kita>bin.43 This is understandable 
because of  Noah, even though the name of  his book is not clearly 
mentioned, but it serves as a starting point of  a syari’at to the arrival of 
Ibrahim. The Prophets before and after Ibrahim period used the sharia 
and manhaj, until Moses was sent and went on and on until the arrival of 
Muhammad. Abraham, Moses, Isa and Muhammad, were each given a 
holy book, namely Suhuf  Abraham, the Torah, the Bible, and the Qur’an.
In other verses (QS. Al-Maidah [5]: 75, An-Nisa’ [4]: 171), Isa is 
also called the messenger or the apostle as the previous apostles that 
convey the same teachings of  monotheism, that is believe in Allah and 
His apostles and do not say: “(God) is three,” stop from saying it... Indeed Allah 
is the only God, the most holy of  God from having children ... Worship Allah, my 
Lord and your Lord (QS. al-Ma’idah: 72), I am the messenger of  Allah unto 
you, confirming the holy book, namely the Torah and giving the good news of  the 
coming of  a messenger who will come after me, whose name is Muhammad...they are 
commanded to worship the one God, there is no God (worthy of  worship) but Him 
(QS. at-Tawbah [9]: 31). These are some of  the things that Isa preached 
to the Bani Israel as described below.
The Preaching and Teaching of  Isa Al-Masih
The prophet Isa al-Masih lived in Palestine during the reign of 
the Roman Emperor August and Tiberius.44 At that time, Palestine was 
under Roman rule. Based on QS. Ali Imran [3]: 49, al-Ma’idah [5]: 72 and 
42 With other Prophets (QS. Al-Ahzab [33]: 7) or those who were given the 
Book, God only uses the word watsaqa, without predicate ghalidza (QS. Ali Imran [3]: 186. 
Qur’an early use of  the term mitsaqan ghalidza 3 times. In addition to the QS. al-Ahzab, 
contained in QS. an-Nisa’ [4]: 21 and 154. Verse 21 deals with the agreement between 
married couples and verse 154 related to the agreement of  the Jews.
43 Muhammad Husain Tabataba’i, al-Mizan fi Tafsir…, p. 148-149. 
44 Ziaul Haque, Wahyu dan Revolusi, trans. E. Setiyawati al-Khattab (Yogyakarta: 
LKiS, 2000), p. 196; Ali Audah, Nama dan Kata..., p. 275.
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110, and as-Shaff  [61]: 6, Isa was sent by God to the Children of  Israel. 
In another verse, Isa’s object of  preaching is called ahli kitab (Qur’an, 
al-Nisa’ [4]: 171). 
According to historical records, Isa Al-Masih was born in the midst 
of  Jewish religion and people which is also often called Bani Israel and 
ahli kitab. As mentioned earlier that Allah revealed the holy book to Isa 
which the Qur’an calls the Bible. Therefore, the Christian is called the 
People of  the Bible (ahlul Injil) (QS. Al-Ma’idah [5]: 47). What is the Bible 
according to the Qur’an? Bible meaning good news is mentioned in the 
Qur’an 12 times in six verses, namely QS. Ali Imran [3]: 3, 48, and 65, 
al-Ma’idah [5]: 46, 47, 66, 68, and 110, al-Araf  [7]: 157, at-Tawbah [9]: 
111, al-Fath [48]: 29, and al-Hadid [57]: 27. The verses explain that the 
first, Bible and the Torah are holy books in which includes guidance for 
mankind. The Qur’an explains that the Torah and Bible are now guiding 
Jews and Christians partly still contain revelation revealed to Moses and 
Isa Al-Masih, although they also contain changes.45
Second, the Bible and the Torah, both of  which are dedicated to 
Bani Israel. Isa was not only given the Bible, but also was taught by God 
about the Torah, the Book and wisdom, because Isa was also sent to Bani 
Israel. As the receivers of  Bible and Torah, Isa and Moses are unity and 
both were sent to Bani Israel. But at different times, Bible differs from 
Torah which only contains a few laws abrogated (nasakh) from Torah, 
as indicated in QS. al-Ma’idah [5]: 46.46 Like the Torah, the Bible also 
45 Muhammad Husain Tabataba’i, al-Mizan fi Tafsir…, p. 9.
46 As is known from history, Christianity was born in the Jewish religion. I.H. 
Enklaar, Sejarah Gereja Ringkas (Jakarta: BPK Gunung Mulia, 1966), p. 176. Even the 
nation and the Jewish religion can be referred to as “biological mother” of  Christianity. 
Isa, or Jesus himself  was born as a Jew. The Bible contains several provisions that are not 
nasakh from the Torah, the Christians did not fully follow the content of  the teachings 
of  the Torah. This is what makes the relationship between Jewish and Christians showed 
two patterns, continuity and discontinuity. Continuity because he was the son of  Jewish 
proclaimed or promised to free the Jewish people from a variety of  oppression and 
murder. Maybe that’s why, in the Qur’an, Moses and Jesus, the Torah and the Bible as 
well as Jews and Christians are almost always mentioned together. While on the other 
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contains good news for the presence of  the Prophet Muhammad and 
his characteristics as disclosed in the QS. Al-Araf  [7]: 15747 and QS. al-
Fath [48]: 29.
Third, the Torah, the Bible and the Qur’an are integral book which 
must be accepted, without having to be distinguished by those who 
profess faith, as stated in QS. al-Ma’idah [5]: 66 and 68. All of  the three 
holy books contain the same universal teachings, such as about God’s 
promise that He will enter the mujahidin into His heaven.48
Fourth, the command to execute the Bible and God’s promise 
to those who really want to implement them, as contained in the QS. 
al-Ma’idah [5]: 47 and QS. al-Hadid [57]: 27. Bible was revealed to give 
information about the truth of  the sharia stated in the Torah, except some 
of  them which were in abrogated. When not running the law, including 
those contained in the Torah, it was considered fasiq, out of  provisions.49
The essence of  all that is preached or taught by Isa al-Masih to Bani 
Israel is described in QS. az-Zukhruf  [43]: 62-64. Therefore ,according 
to the Qur‘an ,Isa al-Masih never taught” :Take me and my mother two gods 
besides Allah,” because for Isa, when he did it that means he had done 
anything inappropriate for me to say what is not my right (QS. al-Ma’idah: 
116). The Qur’an confirms and reminds the ahli kitab to believe in only 
one God (tauhid). Do not say to Allah but the truth (QS. An-Nisa’: 171), 
claiming that Allah is Isa ibn Maryam is infidels (kafir) and polytheists 
(musyrik) (QS. Al-Ma’idah: 17 and 72).
hand it is said discontinuity, because many of  the teachings, especially law and divinity 
no longer in line with the Torah. E.W.B. “Christianity,” The New Encyclopedia Britannica, 
Vol. IV (Chicago: University of  Chicago, 1979), p. 466. 
47 Muhammad Husain Tabataba’i, al-Mizan fi Tafsir…, p. 229-285.
48 QS. at-Tawbah [9]: 111.
49 Richard E. Rubenstein, Kala Yesus menjadi Tuhan, trans. Hasto Rosariyanto 
(Jakarta: Porch, 2006); Clayton Sullivan, Selamatkan Yesus dari Orang-Orang Kristen, trans. 
M. Hasyim (Jakarta: Porch, 2005).
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 The Relationship Between Isa al-Masih and His Community
As a Prophet, Isa al-Masih was not only given a holy book but also 
equipped with a miracle. The miracle of  him is described in the QS. Ali 
Imran [3]: 49 and also in al-Ma’idah [5]: 110. Miracles that Isa al-Masih 
showed, as seen in the verse, do not always make his people believe and 
trust him. Instead, he was accused of  being a witch and his preaching 
was also rejected. Therefore, Isa al-Masih became a murder target of 
the people who do not believe him. But it does not mean that he had 
no proponents and loyal followers. In the Qur’an, his loyal followers 
are called al-Hawariyyun. They in the Qur’an are called helper of  religion 
(Ansha> Rulla>h) of  Allah (QS. As-Shaff  [61]: 14 and Ali Imran [3]: 52-53). 
Although they believe and become Isa al-Masih faithful followers, they 
need corroboration for their faith. Therefore, they asked: ... “O Isa son of 
Maryam, can your Lord bring food down from the sky for us? We want to eat the 
dish and to satisfy our hearts and so we are sure that you have said the truth to us, 
and we become people who witnessed” (QS. Al-Ma’idah: 112-113).
The End of  Isa Al-Masih Life
The life of  Isa since he was in the womb until he died is full of 
controversy. Qur’an mentions Isa Al-Masih in QS. An-Nisa’ [4] 156-157: 
”and because of their disbelief) to Isa (and their accusations against Mary with a 
vicious slander) zina (156) ,(and because of their saying” Surely we have killed the 
Messiah ,Isa son of Maryam ,the Messenger of God “,but they did not kill him and 
not) also (crucified him ,but) they killed (someone that was likened to’ Isa for them. 
Indeed those who were in dispute about the (murder) of  ‘Isa, is really in doubt about 
the one they killed. They had no belief  about who had been killed, but only following 
a mere allegation, they do not (also) believe that the one they killed was Isa.”(157).
Thus, the Qur’an asserted that Isa al-Masih was not crucified by 
the “hands” of  people who do not love him. So where was Isa al-Masih 
and did he die? God explains in QS. Ali Imran [3]: 55 that: ... “O Isa, 
indeed I will make you die and pull you to the side of  Me and clean you from those 
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who disbelieve and make those who follow you above those who disbelieve until the 
Day of  Resurrection.”
The scholars argued long and varied as to the interpretation of 
the verse. Of  the various opinions, Quraish Shihab explained that the 
purpose of  the “Ascension of  the Messiah” is that God will not leave 
anyone who fights for the sake of  goodness, truth, and justice. No matter 
how powerful the man, and how neat the plan to eliminate truth and the 
leaders, he said, but the final result will be always on the side of  the truth.50
According to an opinion, the event as described in the above 
verse occurred when Isa al-Masih reached 33 years of  age. At the time, 
he was not married and therefore he had no biological descendant. 
But his mission brings excellent results. Thousand millions of  people 
admit his sanctity and sincerity. Many scholars, leaders, and ordinary 
people respect him, although he struggled with no weapons. His legacy 
is tenderness, compassion, and humility. He taught the truth and social 
equality, love, and brotherhood (QS. Taha [20]: 30-34). This teaching is 
indeed relevant, especially at the time of  moral decadence in the social 
community (QS. Al-Ma’idah: 12-13), as in recent days. Jesus not only 
received excessive appreciation and respect from Christians, but also 
from Muslims. His advice and story were much quoted and described 
in the books of  the scholars. It is described very well by Tarif  Khalidi, 
in his work The Muslim Jesus and Mehdi Montazer Qaem in his work The 
Bible of  Ali Islam Appreciation of  Jesus.
Conclusion
From the foregoing description, Islam has its own perspective 
with regard to the important Prophet Isa al-Masih. Some important 
explanations are assembled from several verses of  the Qur’an and Hadits 
of  the Prophet Muhammad mentions Isa Al-Masih as the same person of 
what Christianity calls Jesus. Islamic sources confirm that Isa al-Masih is 
50 Quraish Shihab, Tafsir al-Mishbah..., p. 98-99.
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a servant of  God and becomes His prophet, who is sent to Bani Israel. 
Isa al-Masih is also one of  the five apostles of  ‘Ulul Azmi’ having sharia 
and kitab of  the Bible. God gave him the name of  al-Isa when he was 
“born” through His word or with blowing spirit from Him. Isa al-Masih 
is also a leader who will be a witness for the actions of  the Bible. 
Isa al-Masih is also a Rasul who gave the information that a Prophet 
will be coming namely Muhammad and will become prominent in the 
world and in the hereafter. In addition, Isa al-Masih is a holy man and the 
grace of  God who was very good to his mother, because he is a Muslim. 
Isa al-Masih never taught that he and his mother would be believed to 
be parts of  the Almighty God. The difference of  Isa Al-Masih to other 
human beings is that he received a revelation to become a messenger 
of  God. 
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